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SERMON. 


Deuteronomy, vi. 4, 5.—Hear, O Israel, the Lord our God is 
one Lord: And a shalt hats the Lond thy God with all thine 
heart, and with all thy soul, and with all thy might. 


Moses, in the fortieth year of his leading the people of God 
the wilderness, which was the last year of his life, called the twelve 
tribes together, and in a public and solemn manner, repeated the 
various precepts and prohibitions, which God had given them by his 
instrumentality. And the same divine influence, which moved him 
») rehearse the laws and conduct of God, moved him in various 
parts of his discourse, to exhibit the most weighty motives to obe- 
dicnce CThus, in our text, he exhorts the peop ile of .God to obey 

great commaud, from a consideration of his supreme 
and absolute right to give it. ‘ Hear, O Israel, the Lord our God 
is one Lord”? This was as much as to say, the God of Israel ie 
the one only living and true God, who has an absolute right to give 
law to all intelligent creatures; and therefore it becomes him to 
speak with authority, and say to every Israelite, ‘‘ Thou shalt love 
the Lord thy God w vith all thine heart, and with all thy soul, and 


his first and 


with all thy might.”” These words in the connection plainly teach 
us, that God has a right to command his reasonable creatures to 
love him pertectly. I shall, 


1. Show that he has a right to command his reasonable creat- 
ures 

2. Show what is implied in his right to comeffnd them. And, 

3. Show what is implied in his commanding them to love him 
pe rfectly 

I. God has a right to command his reasonable creatures. ‘This 
right is original and underived. It grows out of the nature and per- 
fections of the Deity. His supremacy over, and propriety in his 
creatures necessarily constitute him the universal lawgiwer. It is 
the part of a superior to give law to an inferior, and not the part of 
an inferior to give law to a superior. It is essential to any lawgiv- 
er to be supreme, inrespect to those to whom he giveslaw. Ina 
civil community, the lawgivers are supreme in respect to all execu- 
tive officers, as well as to the body of the people. In the army, the 
chief is supreme in respect to the soldiers and all insubordinate au- 
thority. And in every ‘othe r society, the legislator is supreme. The 
supremacy of human lawgivers, however, is always in some measure 
derived; but still they cannot be real lawgivers unless they are re- 
ally supreme. Now God is by nature supreme in all his perfections 
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His powcr, his wisdom, and bis goodness, are superior to the united 
I | 


power, wisdum, and goodness of all created beings. He stands, 
therefore, supreme among all the intelligent creation, in respect to 
the most essential qualifications of a lawgiver. And this supremacy 
alone is sufficient to invest him with legislative authority, and place 
him at the head of the universe. But his propreely in his creatures, 
as well as his supremacy over them, constitutes him their rightful 
lawgiver The Creator is the absolute ewner of his creatures;— 
the act of creation gives him a better right to them than they have 
to themselves. And sinee God is the Creator of all moral beings 
in the universe, he has an original, and absolute right to command 
them in all cases whatsoever. He is possessed of all the powers 


and qualifications of the most perfect lawgiver; and these powers 
and qualifications being origina! and independent, necessarily place 
him on the throne of the universe, and clothe him with the highest 
possible authority, to give law to all his creatures, who are capable 
of moral government. 

J now proce ed, 

II. To show what is implied in his right to command his creat- 


ures. And here it is plain, that his right to command them implies 
his absolute authority to govern their wills by his own. It is the 


prerogative of every lawgiver, to make his will the rule of duty to 
all his subjects. The civil lawgiver has authority to make his will 
J - : 


the rule of duty to all who belong to his jurisdiction. ‘The military 
lawgiver has authority to make his will the rule of duty to all under 
his command The parental lawgiver has authority to make his 
will the rule of duty to all his children, in minority. So God, the 
universal supreme lawgiver, has authority to make his will the rule 
of duty to the whole circle of created beings. His authority as 


lawgiver, is limited by nothing but the eternal rule of right. His 
authority cannot make that right, which is in its own nature wrong; 
ner that wrong, which is in its own nature right. But, in regard to 
all other things, he gas authority to make his will the rule of duty 
to all the subjcots in his vast dominions. And this is the highest 
authority conceivable. itis not possible that the at thority of any 
lawgiver should be more absélute, than to control the wills of all 
yther beings by his own, or to make bis will the infailible rule of 
heir duty. 

But here a question may arise, how God exercises this aifthority; 
or in other words, how he makes his will a law or rule of duty to 
his subjects? By the will of God here we are to understand his 
pleasure, or the feelings of his heart. Will is sometimes used in a 
larger sense, as comprising the intention, design or determination of 
an ‘agent, as well as his pleasure. But a lawgiver has a right to 
keep his purposes and designs within his own breast; these there- 
fore need not be expressed in giving law to subjects. The lawgiv- 
er may, indeed, if he pleasures, reveal his designs and determina- 
tions; but this is not necessary in order to make his will a law o1 
necessity. God, the supreme lawgiver has feelings of heart re- 
specting the conduct of his moral subjects. Some things he chooses 
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they should do, and some things he chooses they should not do.— 
The things he chooses they should do are agreeable to his will or 
pleasure; and the things he chooses they should not do are disa- 
greeable to his will or pleafjre. And it is this inward will, or 
pleasure, or feeling of heart, and not his purpose or design, which 
must be manifested, in order to give law to his creatures. for, so 
tong as his will or pleasure lies in his own breast, it can be no law 
or rule of duty to any of his creatures. He must manifest his will, 
therefore, before it can become a law, or binding upon the conscience 
of a moral agent. It is not material ia what manner God manifests 
his will to mankin d. He may manifest it by his own voice, as he 
did to Israel at Mount Sinai; or by the voice of prophets sent ia his 
name; or by writing, as human lawgivers do, and as he has done in 
the scriptures of truth. But in some way or other he must make his 
creatures know his will, before it can have the force of law, or be- 
come a rule of duty. And when he bas done this, he has done all 
that is necessary to make Ais will a law to govern ‘theirs. For, as 
svon as he makes them know what conduct in them will be pleasing 
to him, they are bound to conduet according to his pleasure; and as 
soon as he makes them know what conduct will be displeasing to 
him, they are bound to refrain from it. The manifestation of his 
pleasure constitutes the precept of every law; and the manifesta- 
tion of his displeasure constitutes the penalty of every law. 

We are now to consid r. 

[1]. What is implied in God’s commanding his creatures to love 
him perfectly. It appears from what has been said, under the last 
head, that God’s commandi: ig his subjects, essentially consists in 
manilesting his will to them. And this leads me to observe, 

That God’s commanding mankind to love him perfectly, im- 
plies his making them know, that it is his will, simply considered, 
that they should love him. ‘This is the import of his saying in the 
text, “* Thou shalt love the Tord thy God with all thine hes -art.’ 

By this he manifests, that it is reall y ple asing to him, to have his 
reasonable creatures Jove him, and in particular those to whom he 
nanifests this to be his pleasure. ‘The words of our text were 
primarily addressed to his peculiar people. ‘‘ Hear, O Israel, thou 
shalt love the Lord thy God with all thine heart.”” This was as 
much as to say to all Israel, that it would be really pleasing to him, 
if every one of that nation would love him supremely. He did not 
mean by the command, that they should all love him supremely, or 
that he intended to make them all love him supremely, or that it 
would, all things @nsidered, be agreeable to him, that such an event 
should take place. He only meant to let them know his feelings 
with respect to their loving him He meant to tell them, that he 
always loved those, who loved him; or that he should always be 
pleased by being beloved by his peculiar people, and by all his rea- 
sonable creatures. When God commanded Abraham to offer up 
his son, he did no more than to make Abraham know, that such an 
act of love and subinission would, in its own nature, be pleasing to 
him; and, therefore, as soon as Abraham manifested that he was 
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willing to perform the self-denying deed, he commanded him to for 
bear strikiag the fatal stroke. When God commanded Moses to 
go to Pharaoh, and deliver his people, he only manifested his will 
that he should go, or made him know, (gat his performing that great 
and arduous work would be pleasing to him, So when God com- 
mands all men to love him with all the heart, he makes them 
know that their love, simply considered, will be pleasirg to bis heart, 
not that he intends that they shall all love him, or that he desires, 
all things considered, that the love he requires should actually exist 
2. God’s commanding men to love him perfectly, implies his man- 
ifesting his pleasure, that they should love him as much as possible. 
The love of creatures toward their Creator is measured by their ca- 
pacity of loving, and not by his worthiness of love. When created 
beings love God to the extent of their capacity, they love him to 
perfection; and when they love him to perfection, he is perfectly 
pleased with them. He commands his creatures to love him per- 
fectly, when he gives them to know that they will give him pleasure 
by oe him to the full extent of their natural powers. ‘The pre- 
cept in the text, therefore, requires every one to love him perfe ctly 
= Thou shalt love the Lord thy God with all thine heart, and with 
all thy soul, and with all thy might.” Here God requires every 
one to love him perfectly, but not equally. He makes every per- 
son’s capacity “ measure of hisduty. If one has a larger capac- 


ity than another, he requires one to ae him more than another,— 
And so he that | has the least capacity, may love him as perfectly as 
he who has the greatest, and as sala tely fulfil his duty. But 
then it is proper to inquire what is im; lie d in men’s loving God per- 
fectly, or to the extent of their capacity. And this must certainly 
imply, 

Their loving God cons stantly. For, if the y are ca ipable of 


loving God at all, they are capable of loving him always. . Or at 
least, they are ca; vable of loving every moment, in which they are 


capable of exercising any affection towards him. And this is what 
is expressly required in the law of perfection. ‘Thou shalt love 
the Lord thy God wilh all thine heart’? The heart comprizes all 


the moral exercises of the man; and when all these are uniformly 
and constantly benevolent, he fulfils the law, or loves God with all 
his heart. He is as perfect in holiness, as the sinner is in sin.— 
He is totally sinful, because ** every imagination of the thoughts of 
his heart is evil, and only evil continually.” When all the exer- 
cises of the heart are selfish, the man is perfectly sinful; but when 
all the exercises of the heart are benevolent, thegman is perfectly 
holy. And all men are as capable of constantly exercising holy af- 
fections, as they are of constantly exercising sinful affections.— 
Hence God’s requiring men to love him perfe etly, necessarily implies 
his requiring them to love him constantly. 

2. Men’s loving God perfectly, implies their loving him to the ex- 
tent of their intellectual powers. These are distinct from the heart 
and form no part of d duty, but are the measure of it. This is agree- 
able to the phraseology in the text. ‘‘Thou shalt love the Lord 
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thy God with all thine heart;” that is, constantly; ‘‘and with all 
thy soul;’’ that is, with all thy rational powers. .‘The soul here, in 
distinction from the heart, must mean not the whole mind, but only 
the intellectual part of it. Some men know much more of God than 
others, and have much more extensive views of his works of crea- 
tion, providence, and redemption. ‘They see a vast deal more in 
God, which is truly amiable, than others do, who have less eapaci- 
ties and less opportunities of knowing God. And the law of per- 
fection requires those who know most to love most; or it requires 
every one to love every perfection, every design, and work, and eve- 
ry precept of God, so far as he understands it, at the time being 
For mens’ knowledge of God is continually varying. They know 
more of God, at one period of their lives, than at another, and they 
attend more to what they do know of God at one time than at an- 
other. Their perfect knowledge, however, is the measure of their 
perfect duty. ‘They are to loye God at all times, to the extent of 
their actual perfect knowledge of his character, designs and works. 
lo this I must add, 

1. That mens’ loving God perfectly implies their loving him to as 
great a degree, as their mental and bodily powers willadmit. This 





measure of duty is pointed owt in the text. ‘* Thou shalt love the 
Lord thy God with all thine heart, and with all thy soul, and with 
allthy mrgh/.”? The vigor, the height, or intenseness of the moral 


exercises ip every person, bear some proportion to the stre ngth and 
vigor cf his mental and bodily powers. A man of strong mind, or 
reat capacity, will commonly have stronger affections than one of 


Si ai 


weak mind or small capacity Sut the man of a strong mind may 
have a weak body, as his body may be indisposed, and in that ease, 
the strength of his affections may be greatly diminished. A sick 
man is often incapable of putting forth any strong, vigorous, ardent 
affections. Here th the law of affection ts adapted to the men- 
tal and bodily powers of men, and requires ihem to love God toas 
great a degree as their mental and b ily powers will admit. Ina 


word, (sod’s reqruiring men to love him perfectly, implies his letting 

them know that he shall be pleased with nothing short of their lov- 

ing him as constantly, as exiensively, aud as ardenily, as possible. 
But his barely letting them know that this will be pleastag fo 


him, does make his pleasure a law, binding them to obedience — 
Therefore there is something more absolutely implied in his com- 


manding men to love him perfe ctly, And that is, 

2. His letting them know that he shall be displeased, if they do 
not love him as much as possible. ‘There can be-nd law without a 
threatening. And the threatening of any law consists in the ex- 
pression of displeasure against the transgressor. ‘The threatening 
of a living law may be expressed, merely by the tone of the voice. 
Where a parent says to the child, you shall, or you shall not do 
such a thing, his will is clothed with all his authority, or with all his 
power to punish the disobedient child. When God said to every 
Israelite, thou shalt love the Lord thy God with all thine heart, bis 

ll was clothed with all his authority and became a law or rule of 
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duty. A reward was understood in case of obedience, and a pun 
ishment in case of disobedience. But it was not necessary that 
God should say how he would reward obedience, or punish disobe- 
dience. A parent may command a child witho: it « xpressly saying 
a — about rewarding him for obedience, or pu nishing him for dis- 
yedience. But when he speaks authoratively he always expresses 
a dienes to punish if he be not obeyed. So God’s command- 
ing men to love him perfectly, necessarily expresses his disposition 
to ‘punish them if they re fuse to obe y his will. But sometimes God 
expressly tells his creatures what punishment he will inflict upon 
them in case they disobey his command. Thus he told Adam, that 
if he disobeyed “ he should surely die."’ And though he did not te HI 
the Israelites in the text, what punishment he would inflict upon 
them for breaking bis moral law, yet in other places he told them 
not only that he would punish them, but what punishment he would 
inflict upon them. In one place he told them, ‘“‘Cursed is he that 
confirmeth not all the words of this lgw to do them, and all the peo- 
ple shall say, Amen.”” In other places, he has mentioned a long 
catalogue of awful judgments which he would bring upon his people 
if they disobeyed his law of love. These threatenings either ex 
pressed or understood, were absolutely necessary to give force, au- 
thority and obligation to law, requiring them to leve him perfectly 
And they actually did clothe his precept in the text, with all the 
weight of his great and glorious perfections. They had reason to 
expect that if they disobeyed, the Lord their God would be against 
them, and sooner or later, employ all his power and justice to “make 
them ‘complete ly wretec hed. And the same law, which is still in force 
is still clothed with the same awful sanction, the displeasure of the su- 
preme lawgiver of the universe. Death, eternal death, is still the 
wages of sin, and will be inflicted upon the finally disobedient. 


HEADS OF IMPROVEMENT. 


. It appears from what has been said concerning God’s requir- 
ing men to love him perfectly, that he does not pledge his veracily in 
the penalty of any law. In the precept, he expresses his pleasure, 
and in the penaity, he expresses his displeasure.— He does not, either 
in the precept or penalty, declare that it is his design or intention, 
that the preeept shall be obeyed—or that the penalty shall be in 
flicted. Hence in the threatening to Adam, he did not pledge his 
veracity that he would execute the threatening. Had he done thi 
there would have been no room fora Savior. And if the penalty of 
the law of love pledges the divine veracity there can be no forgir 
ness under the gospel. For the law is still binding in its full force 
It was not the opinion of the Assembly of Divines, that the pen: alty 
of the law pledges the veracity of God to execute it; for they say 
that men by nature “ are liable to all the miseries of this life, to 
death itself, and the pains of hell forever.” But if God pledges 
his veracity in the iaw of love, all men must inevitably perish forever 

It appears from what has been said, that the moral law has 


a penalty. This is denied by some. But it is certain, that the 
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law of love is the moral law 
who does not perfectly obey it. 

3. It appears from what has been said that the law of love binds 
men to love God perfectly, whether they do love or hate him. God 
knew, when he gave the law of love to the Israelites, that they 
were generally sinners, and totally destitute of true bene velence :— 
yet he commanded them to love him, not merely to the extent of 
their disposition, but to the utmost of all their natural powers and 
faculties. And the law of 
every saint 


and that this law curses every one 


love still binds every sinner as well as 


1. If God has a right to command sinners to love him perfectly; 
then every excuse which sinners make for not loving him, on account 
of the depravity of their hearts, is virtually charging God with in- 
justice in his law of love. 

5. If God requires sinners to love him perfectly; then they diso- 
bey him totally, so long as they do not love. All their he arts—-all 
their moral exercises are transgressions ef the law of love. They 
disobey God constantly without intermission—while they act , 

6. Is the law of love clothed with all the authority of God? Th 
sinners are ina most dangerous situation. : 

God is against them, whois able to destroy them without remed) 
7. If sinners are condemned by the law of love; then it is a great 
mercy that they be forgiven 

8. This subject cails upon sinners to seek divine mercy. 


The law is a school-master, to teach them the necessity of flying 


fo Christ . SENEX, 


——— re 


For the Hopkinsian Magazin 
NATIVE CHARACTER OF SINNERS. 
[Concluded from page 117.] 

Hf selfishness is the only reason why sinners reject the gospel 
then they are wholly without excuse. They despise and condemn 
selfishness in all others, and know it is wrong in themselves. Their 
own consciences teach them that they ought to choose a greater good 
in preference to a less, to regard moral excellence for its own sake, 
to submit to just authority, and to respect the feelings of their infi- 
nitely holy Creator. But the plague of their own hearts, which con- 
sists in their total selfishness, leads them to love and hate all beings 
and objects, just as they appear to them to promote or hinder their 
own private good While they regard their own good supremely, 
because u is their own, they constantly violate the dictates of thei 
consciences, and destroy their own peace. They reject the infinite 
glory and interests of God, and the good of his whole kingdom, and 
hate them all, when they appear to stand in the way of securing their 
own private good; though they know that their own good is compara- 

less than nothing, and vanity.”’ ‘They wholly re- 
ise to rejoice in the glory of God, and the good of others for its own 





tively ** nothing 
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sake: They have no heart to praise God for his infinite greatness, 

and goodness, and moral excellence. They hate him for the very 
reasons why they ought to love him supreme ly and constantly. They 
cannot serve him from. the heart, because he is a hely God, and 
hates them for their selfishness. T hey reject all the invitations of 
his gospel, because they have no heart to condemn and abase them- 
selves, and justify God in their righteous condemnation. All the ex- 
cuses and complaints they make, only augment their own condemna- 
tion; because the whole difficulty lies in the unreasonable and inex- 
eusable selfishness of their hearts. The reason why they do not 
abase themselves, and accept the offers of life, is not because they 
have too little, but because they have too much strength. They are 
stout hearted. ‘ They have strength to avoid walking in the self- 
denying path to heaven, and to walk and even run in the broad road 
that leads to destruction,’ but no heart to repent and believe the 
gospel. Against their own reason and conscience, against the com- 
mands and “entreaties, and warnings of their bene wolent Creator 

against the expostulations of their friends and their own resolutions, 
and against all the light and motives of the gospel, they will contin- 
ue in the road to endless destruction and despair. 

Hence, the justice of God in their final destruction, will appear 
exceedingly amiable and glorious. They have not only hated bim 
without a just cause, but they have bate ‘d him for infinite and perfect 
goodness, which governs all his purposes and conduct. ‘lhey have 
justified themselve s for the very reasons why they ought to have con- 
demned and abased themselves. The y pave been exceedingly un- 
grateful, unthankful, unholy and disobedient. Through their whole 
lives, and with all their hearts, they have violated sacred, solemn 
and known obligations to their Creator, and even justified themselves 
in so doing. They have hated God for acting in the wisest and 
best manner, in the creation and government of the world. And 
when we contemplate the number and aggravation of their sins, 
there appears such a fitness and congruity between their ill desert 
and their final punishment, that God will forever appear infinitely 
amiable and lovely in all the expressions of his vindictive justice 
Who can read the history of Haman, and not admire the justice that 
overtook him? The heavenly hosts have had and will have the best 
opportunities, and a strong inclination to examine the nature and 
ill desert of sin. They will see some of their nearest and dearest 
friends and relatives, whom they love as themselves, cast off, and 
forever lifting up their eyes in torment. And though their hearts 
will be filled with benevolence and holy compassion, they will be for- 
ever constrained to sing, ‘‘ And inthe greatness of thine excellency, 
thou hast overthrown them that rose up against thee”” Their su- 
preme love of righteousness, and hatred of iniquity, will lead them 
to say, ‘‘ Alleluia,’’ which signifies, so let it be, praise ye the Lord; 
while the smoke of their torment ascendeth up forever and ever. 

in view of the character and conduct of sinners, how unspeakably 
great does the grace of God appear—How glorious the way of sel- 
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vation through the Lord Jesus Christ. O what astonishment and 
gratitude will fill-the hearts of all the redeemed, while they sing the 
song of Moses and the Lamb; and how deeply will the y feel that it 
i» solely by the free and sovereign grace of God that they are what 
and where they are. Some of the ‘chie f of sinners will be free ly ad- 
mitted to heaven. O how justly, will they exclaim, might we have 
been cast off forever. Is it possible that such ill-deserving creatures 
as we are, can be freely admitted to enjoy the fellowship, and sing 
the praise, and partake in the unspeakable joys that will flow foreve: 
from the right hand of God. Ww hile many others, far less guilty 
than we, are cast off forever, we bave been sanctified and fre ely 
forgiven through the great atoning sacrifice. O what astonishing 
grace. Hlow precious the Saviour appears. How glorious the way 
of salvation 

** Here the whole Deity is known; 

Nor does a creature gues*, 

Which of the glories brightest shone, 

The justice or the grace.’” 

How bitter and insupportable will be the reflections of sinners in 
hell. They will be constrained to acknowledge, that the whole diffi- 
culty in the way of their own salvation, lay in ‘the ir own voluntary 
selfishness of heart. They will see that the door of heaven was 
opened to them, as wel as to others; but they refused to enter in 
ioe cannot forget what was done for them, to prevent their going 
to that place of torment. ‘They will know and feel, that they de- 
stroyed themselves. And they will not only reflect upon what they 
have been and might have bee n, but upon what the y are and always 
willbe. They will feel that they have not only lost heaven and all 
its happiness, but brou ght upon themselves endless mise ry and de- 
struction from the presence of the Lord and the glory of his power. 
And whether they look within or without, and contemplate the past, 
think upon the present, or anticipate the future, they will be self- 
condemned, without hope, and completely miserable. They will be 
undone forever, and lost for a whole eternity. Their day of proba- 
tion will be fogover ended. ‘They can see no light, and « njoy no 
hope; but must give themselves up a prey to despair, and lie down 
in eterna) sorrow. 

Sinners have great reason to dread the divine wrath. If God 
loves holiness in himself and in his holy creatures, he must hate 
those who hate that holiness, and be dispo sed to punish them with a 
just severity. ‘This he has threatened to do, and this he 
dicted he will do, which renders it certain that al! the fir ally imper 
itent will receive the just reward of their deeds. And it is well 
worthy of notice, that God has adapted his threatnings to the par- 
ticular character of every class of sinners. ‘To those who despise 
the offers of his pardoning mercy, and turn their back won the S 


~ 


has pre- 


of his love, he will say, “Becen se I have called and ye refused, | 
have stretched out my hand and no man regarded; bat ye have set 
at naught all my council, and would none of my reproot; I also will 


laugh at your calamity, [ will mock when your fear cometh, whe: 
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your fear cometh as desolation, and your destruction cometh as a 
whirlwind; when distress and anguish cometh upon you. Then shall 
they call upon me, but J will not answer; they shall seek me early, 
but ‘they shall not ‘find me: For that they hated knowledge, and did 
not choose the fear of the Lerd; they would none of my counsel; 
they despised all my reproof; therefore shall they eat of the fruit of 
their own way, and be filled with their own devices.’? To the stout- 
hearted he says, ‘ I will be unto them as a lion, as a leopard by the 
way I will observe them. I will meet them as a bear bereaved of 
her whelps, and I will rend the caul of their hearts, and there will I 
devour them like a lion.” 

Finally, if the character of sinners has been justly described, it 
will always be an unspeakably greater evil, to be what they are, 
than to be where they are. As holiness is a greater good than hap- 
piness, so is sina greater evil than misery. Misery is only a just 
punishment for sin; and it is absurd to suppose, that a just punish- 
nent may be a greater evil than that for which it is inflicted It is 
only a suitable expression of the divine hatred and abhorrence of 
sin. To hate and oppose a God of infinite wisdom and goodness, 
constantly brings upon the sinner the insupportable pain and condem- 
nation of his own conscience; but mere suffering does not. Selfish- 
ness brings upon us the reproach and contempt of all moral beings; 
but misery is rather adapted to move their compassion. The char- 
acter of sinners excites the divine displeasure; but their condition 
does not. The inhabitants of the dark world of woe, will always be 
able and bound cordially to accept the punishment of their iniquity, 
and love and justify God for their condemnation; which would radi- 
cally mend their condition, fill their hearts with holy and joyful com- 
passion for their fellow sufferers, and with the peculiar s satisfaction 
of an approving conscience: but they can never remove any of their 
guilt. It will always appear unspeakably more deplorable to the 
saints in heaven, to look down and behold sinners disobeying, bat- 
ing and blaspheming the God of heaven, than to see them suffering 
the due reward of their deeds. Hence it is, that all sinners under 
genuine conviction, are far more affected in view of their guilt, than 
in view of their danger. It is a keen sense of guilt and inexcusable- 
ness, that weighs down their spirits, and sinks them in wretchedness 
It is a sense of God’s holy hatred and just displeasure against them, 
that fills their souls with distress. If they could only flee out of his 
presence, escape the notice of his piercing eye, and his just dis- 
pleasure; they sometimes feel that they would gladly be banished 
to hell. Like Altamont, they say within themselves, ‘Hell itself 


would be a refuge, if it hide us from thy frowns.’ 7. o 
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For the Hopkinsian Magazine 
REVIVAL MEASURES—NO. 5. 


In my last number, - stated several objections against the meas 
ures adopted by Dr. Credulus, to promote revivals. In this I de- 
sign to consider seve san objections that are urged either directly or 
indirectly against the eourse adepted by my minister. 

It is said this course is so suceessful in promoting revivals as 
the other. And what if it is not? Are we at liberty to depart 
from the divinely apilina means of grace, because God chooses 
frequently to try his people and fulfil his designs by withholding the 
influence of the spirit from his word? Is success in promoting re- 
vivals an infallible thermometer in determining the utility of preach- 
ing in the sight of God? ‘Then Peter earned more honors in one 
day than his ‘Lord and Master did in preaching several years.— 
Then the poorest ambassador of Christ who has had a revival un- 
der his instrumentality, deserves unspeakably more praise for a few 
successful sermons, than some of the mest eminent and faithful 
prophets of the Lord. And the preaching of Isaiah, Jeremiah and 
Ezekiel in particular, must have been utterly unprofitable For in 
reply to the inquiry of Isaiah, how long he must preach without 
success in turning any to the Lerd, it was said, “‘ Until the cities 
be wasted without inhabitant, and the houses without man, and the 
land be utterly desolate.”” The truth is, God always acts asa sov 
ereign in the dispensations of his grace, and suecess in promoting 
ever true religion, or the want of it, is very far from being a crite- 
rion of the real character and utility of preaching in the sight of 
God. I would by no means, however, justify that preaching which is 
nol adapt d to promote revivals, o1 harbor such a thought respect- 
ing the divinely appointed means of grace. But the bible inform- 
us that faithful ministers are a sweet savor of Christ in them who 
perish, as well as in them who are saved. And that preaching 
which under God is made a savor of death unto death, may be, and 
doubtless is, frequently as useful in the sight of God as that which 
is made a savor of life unto life. Much lessis all the apparent suc 
cess which attends preaching evidence of its usefulness in the sight 
: God. Those who have lowered down the terms of salvation, and 
kept back the peculiaradoctrines of the gospel, have frequently been 
more successful in promoting revivals, than the most fa ithfi il stewards 
of Christ. The Methodists have made a great many more 
fortwenty years past than the Calvinists. The Newlights in the 
last Century, even while the *y were ruining many of the New Eng 
land clurehes, aud entailing moral desolation upon their posterity 
for half a century, were so elated by success, that they thoucht 
their fathers had been fools, that a new era and new 


converts 


all 
ciapepentins 





had began, and that the millennium was about to take place. Th: 
Cumberland Presbyterians, who deny or conceal some of the dis 
tinctive fundamental! doctrines of the gospel, have often been gr 

ly elated with success in revivals But great success, especially 
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suspect the genuineness of a revival, for the apostle says, ‘‘ Not 
many wise men after the flesh, not many mighty, not many noble 
are called. For God hath chosen the foolish things of the world 
to confound the wise,—that no flesh should glory in his presence. 
With the present popular system of revival measures in many place 

if there is any ground to wonder , it is that there are not ten led t to 
indulge a hope where there is one. With that view of God pre- 
sented by Dr. C. we might naturally conclude, in the emphatic lan- 
guage of Dr. Taylor, “ ‘Ww hat child of wrath will not trust in sucl 
a God to save him.”? But the church has never prespered by tak- 
ing the world into its bosom. One sinner destroyeth much good, 
and one aspiring hypocrite in the church, may do more injury that 
ten open enemies. And one spurious or mainly spurious revival ina 
place, in its permanent influence upon the church and cause of tru 
religion, may lay a foundation for christians to say as king Phyrrus 
did after beating the Roman army, ‘‘ One more such victory and | 
shall be undone.”’ : 

But it is said the day is past to expect success in revivals by de 
claring all the counsel of God. That although revivals were for- 
merly promoted by dwelling upon the distinguishing doctrines 
grace, and in greater purity than late revivals, yet such has beer 
the change in the views and feelin os and taste of the age, that dif- 


ferent measures must be adopted, or there is no reason to expect a 
revival. It is true itis much more difficult to promote revivals by 
honestly declaring all the counsel of God than it formerly was. A 


strong ‘combination among all religious denominations has beet 
forming for several years against the faithful preaching and publi- 
cation of the peeuliar doctrines of Calvinism, particularly the uni- 
versal decrees and agency of God, and the duty of unconditiona 
submission to the absolute sovere ignty of God in formit ig the vessel 
of mercy and of wrath. A current is setting deep and broad against 
genuine orthodoxy, which appears to be destined to sweep all thos: 
who are not fortified within its invulnerable bulwarks, into the broad 
ocean of general catholicism and moral ruin. Sinners all over the 
country have learned that they can become religious on much less 
self-denying and mortifying te rms than were forme rly insisted upon, 
and be sustained too in their pleasing delusions by the great mass 
of professors of religion even in the nominally orthodox churches 
And therefore they utterly refuse to submit to the soul bumbling 
terms of the gospel formerly insisted upon. Their hands are mad 
stronger against these conditions of salvation than Samson’s seve! 
green withs, and that by the influence of professors of religion. But 
vhat if earth and hell are generally combined against the truth 
God? Isthere any reason to believe that God will relax his holi 
ness, give up his SOV ‘reignty and lower the conditions of his salva- 
tion to the views of sinners, because the church generally take theu 
side in their controversy against their Maker? And if he will not 
what right have we to alter the conditions of salvation, or counte- 
ance a system that does it?’ Would sinners be willing to stay ' 
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heaven, if they were taken there in their enmity against God’s ulti- 
mate dé sign, purposes, agency and sovereignty? And if not, why 
should we cease to contend for unconditional submission to the abso- 
lute sovereignty of God, as the lowest condition of salvation, in or- 
der to induce sinners te become religious. Now is about the time 
when God is trying the heads, and hearts, and patience, and forti- 
tude, and firmusess of his real friends all over the land. And he is 
putting this plain question to them, ** Will you justify my designs, 
my word and my providence, against the enmity, deceit and re- 
proaches of the church and world, or take the side of my foes.” 
This question he intends they shall not be able to evade. “It is 
the fixed purpose of God to try all the churches and all their mem- 
bers, until they fully and plainly show themselves. Those that are 
faithful, he intends to try, until they man‘fest their faithfulness. 
And those that are unfaithful, he intends to try, until they manifest 
their unfaithfulness. He will continue, increase and change their 
trials, until faithful and unfaithful professors of religion appear as 
lifferent and as opposite, as Samuel the faithful prophet, and Saul, 
the false king of Israel.” When nominally orthodox churches be- 
come so corrupt as to prevent strict gospel discipline, oppose the 
faithful declaration of ‘all the counsel of God, and effectually 
strengthen the hands of sinners against the great truths and pure 
motives of the gospel of Christ, it is high time for those persons who 
know and believe and love those truths and motives, to study and 
obey the divine command, “ Come out of her, my people, that ye 
be not partakers of her sins 

It is said that to offer selfish inducements, and present the mo- 
tives of the gospel in the light of interest to totally depraved and 
stupid sinners, is much better adapted to induce them to attend to 
the great work of seeking salvation, than any motives which are 
epulsive to their hearts. ‘This is freely admitted. But who does 
not know that their selfish desires after salvation is one of the 
greatest obstacles to their becoming holy? ‘To encourage sinners 
therefore in such desires, in order to make them holy, is not only 
superlatively dangerous, but perfe ctly ae It is the very thing 
that must be discouraged and given up, before they can ever be 
saved, This course is directly counteracting the work of the S spirit 
in the business of their salvation. Sinners should be shown thei: 
guilt and danger, and induced to turn from all selfishness, to glorify 
God and save their souls. But to present selfish inducements ar d 
motives to induce them to turn from all selfishness, is like throwing 
on oil to extinguish fire. To urge sinners suitably to regard their 
immortal interests, and save their souls, because the salvation of 
the soul is important, is not presenting a selfish, but a benevolent 
inducement. We ought to love ourselves as our neighbor. But to 
encourage them to seek their salvation as a primary object, is en- 
couraging them to destroy and not to save their souls. 


But it is said that although revivals will be more spurious wher 
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the whole counsel of God is not proclaimed and enforced, yet rather 
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than have none, one that is mainly spurious is desirable. Is it not 
better to have some converted than none? In reply -to this very 
plausible and successful objection, it may be said, that even gold 
may be bought too dear. A mainly spurious revival, where it se- 
cures the salvation of ten, may bring so much reproach and con- 
tempt upon religion, and delude so many with a false hope, as to se- 
cure the destruction of five or ten times that number in the end, who 
might otherwise have been saved. Spurious revivals with their at- 
tendants, spiritual pride, Phariseeism, enthusiasm and fanaticism, 
have done more to destroy the souls of men, and bring religion and 
the church into contempt in view of the world at large, than can 
easily be conceived. 

But it is upon the character and condition of the church itself, 
that spurious or mainly spurious revivals exert their most destructive 
influence. Let one hundred converts be taken into a church of 
Christ, a majority of whom are the secret enemies of Christ, and 
what will be the consequence. The preaching, and discipline and 
management of,the church must be lowered down, if it had not been 
before, to their views and feelings, or a *‘ civil war in Zion” ensues 
Either the peace or faithfulness of the church must be sacrificed. 
And then the discriminating friends of Christ begin to learn when 
too late, that even one Achan in the camp of Israel can destroy 
much good. This fatal step of taking in false converts, is the rock 
upon which the church of Christ has generally split. This is likely 
to be the ruin of the churches in this land. The world is coming 
into the church, assuming its government and discipline, and turning 
the doctrines and spirit of the gospel out of it. A LAYMAN 

[To be continued. | 


METHODISM 


EXTRACT FROM A REVIEW IN THE CHRISTIAN SPECTATOR, 


Chat the system of Methodism has extensively exerted a reform- 
ing influence upon mankind, and that many individuals have bes 
converted to God, by means of the truth which it embraces. we 
have no wish to deny But, that the experience of a multitude who 

om time to time swell their lists of converts, is a mere transient 


excitement of natural feelings, the means employed for their conver- 


ion & vuld lead us to-fear; and their s ibsequent lives too painfully 

prove The confidence with which they are inspired in their own 
suficiency, at the outset of their re ligious inquiries; the applica- 
tion which is made to them, under their impenitent anxieties, of the 
promises of the gospel to the contrite; th rapturous congratulations 
which are poured out around them, at the frst intimation of their 
transition from alarming apprehensions; and the mingled shoutings, 
ejaculations, thanksgivings, and strong appeals te the imaginatio: 
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which attend the scene, are but ill suited to the deep, subdued, en- 
lightened, and heart-felt emotions of a soul, in passing from dark- 
ness to light, and from the power of Satan unto God. The ex- 
citement, accordingly, is in most instances as transient, as it is 
wild and tumultuous. We could name the places, within the circle 
of our personal observation, and those not two or three only, where 
conversions of this kind, a few years since, were frequentand many, 
of which scareely any of them, ‘Methodists themselves being jndges, 
bave resulted in ‘ fruits meet for repentance.” Nor is this pecu- 
liar to the Methodism of this country, or of the present day. It was 
the case under the conduct of its distinguished founder. In an ac- 
count of a revival in a school at Kingswood, he says, ‘‘ The child- 
ren were shown a corpse and exhorted te repentance. A number 
of them immediately covenanted, that they would not sleep until they 
had found peace. "They prayed all night and the next day, and for 
several successive days, until all felt their justification. In the 
evening, all the maids, and many of the boys, not having been used 
to so long and violent speaking, (for this had lasted from Tuesday 
till Saturday, were were out as to bodily strength, and so hoarse, 
that they were scarce able to speak; but the *y were strong in spirit, 
and full of joy and peace in believing.” Twelve months afterwards, 
he wrote in his journal as follows. “‘] spent an hour with our 
children at Kingswood. It is strange! How long shall we be 
constrained to weave Penelope’s web! What has become of the 
wonderful work of grace which God wrought in them last Septem- 
ber! It is gone! It is lost! It is vanished away! There is 
scarce“any trace of it remaining.’”’ Still, in scenes like these, there 
are such resemblances of effects wrought by divine influence, that no 
inconsiderable part of the members of our churehes eagerly resort to 
them, persuade their families to accompany them; and even charge 
with indifference to the work of God, their more cautious brethren 
who stand aloof. This we regard as one proof among others of a 
lamentable want of discrimination in our churches, concerning the na 
ture of christian experience. Were Edwards on the Affections read 
now, as it was a few years since, many of our estimable members, 
who are now anc onsciously giving ‘their countenance to a spirit of fa 
naticism around us, would not only desist, but would give to revivals 
:mong ourselves, a better direction and a happier c haracte r. 


From the Christian Mirr 
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Ye servants of Jesus come out from the world, 
His beautiful banner is flying unfurl’d 
He’s calling his soldiers to fight in his cause, 


his glory ay d laws 
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lo save from destruction, 
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Awake from your slumbers, for battle prepare; 
Gird on the whole armour; rush fe arid to war: 
Before youis marching your Saviour and friend, 
Your Captain in battle, who'll always defend. 


Your foes who are mighty are seeking your fall; 

They watch their advantage, your feet to inthrall: 
But ob ‘y Christ’s instructions, they ne’er will succeed; 
Yours is the victory, for ’tis so decreed. 


Now since this contention on earth is begun, 

Ne’er | lay down your armour till victory is won, 

Nor doubt you shall co: nquer, through rich soveriegn grace: 
Then Jesus in glory, will give you a place. 
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